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Abstract 

The theory of motion substance and in another words fluidity of the world, is one the most 

significant theory in Mullasadra’s worldview. This belief has a vast influence and effect on our 

perception regarding morality and human mind. If someone believes in substantial motion, 

every domain of their mind will be widely impressed. This paper aims to study the impacts of 

belief in substantial movement on human’s mental desires and wants attempting to determine 

its domain with a phenomenological approach and intuitive and introspective method. Since at 

one hand human believes impress their feelings and emotions; and on the other hand feelings 

and emotions interact with beliefs and form some desires in a person, therefore, the 

confirmation of motion in substances creates a desire in man that the most significant of which 

are as follow: greedy with regard to pleasure and a sense recklessness enjoying the moments 

in life, in other words unwillingness and reluctance to worldly pleasures and the tendency to 

asceticism and a desire to adhere virtue or perfectionism. 
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Problem Statement  

Transcendental wisdom as an Iranian and Islamic philosophy is capable of being a basis to set 

philosophy of life. In this article, the aim is to point out, as an example and in order to advance 

the development of the philosophy of life based on Transcendental wisdom, the psychological 

effects of one of the most important Sadr's philosophical principle on human mental desires 

and wants and its realm. Belief in substantial motion and in other words world’s fluidity is one 

of the most important beliefs in Mullasadra’s worldview which had a vast impression on 

human’s ethic and spirit. If distinguishing human mental and spiritual qualities into three areas 

–emotions, feelings and excitements, and wants and animus- is true and there are mutual 

interaction and influence between them; then it will be true that a change in human’s beliefs 

lead to alteration in whole of their minds and spirits. This paper’s purpose is to investigate the 

impacts of belief in substantial movement on human’s mental desires and wants’ domain and 

answer this question that if someone believes in substantial movement which wants and desires 

would arise in their ego and those wants and desires would create what kind of life style for 

them. 

  

Method 

This paper studies the impacts of belief in substantial motion on human’s mental desires and 

wants and its domain by means of phenomenological approach with an intuitive and 

introspective methodology. The central part of phenomenological approach is this idea that the 

world is unstable just in shape it has shown itself to our mind and our mind can’t see the world 

independent of what has been appeared to it. For example, one of the cognitive impacts of 

belief in substantial movement is the process of finding oneself, other things and creatures in 

the way that the world is a dynamic entity. This hypothesis is intuitively acceptable that means 

its contradictory can’t be granted. 

 

Findings and Results 

Belief in fundamental movement in existence as it is formed in Mullasadra’s philosophy ignites 

three following desires in individuals: 

1. Some people who believe in world’s variability find a greedy desire toward enjoyment. Since 

from their point of view, every moment should be grabbed and a pleasure which seems mortal 

should be praised until it becomes destroyed. Life-of-endless-frivolity life style is one of the 

common results of this kind of willing. Taking everything easy and not trying much, attempting 

to have the most fun at the current time and not paying much attention to big dreams and wishes 

declares kind of ambition and haste toward trying to get the most pleasure from the world that 

is full of joy and surprise but it is escaping. 

2. On the contrary of the first desire, some may believe that since world and all human life are 

under processes and changes then to feel reluctant about mortal affairs of the world is the best 

decision. This kind of thinking results in unwillingness toward world’s unstable happenings 

and make living ascetically one of their first choices. Mullasadra promoted this tendency. It 

should be said that the formation of each influence is totally related to the person’s psychic 

type. In writers’ opinion, a balance should be set between those two desires and wants. Human 

should notice the value of current time, place and present pleasures and at the same time not 



get attached to them and changing ownership with utilize. Since the assumption of owning 

something is an illusion about stability of dynamic and fluid world. 

3. The third kind of desire may be created by the confirmation of motion in substances is called 

perfectionism. This desire, as mentioned before, may be created in some people who believe 

in dynamic identity of the world making two following points: The first is that human identity 

and personality is not determined by creation and may change at any time. The second point is 

that a person is in such changeable world may have the opportunity to acquire his/her own 

identity by using free will ,in other words moving toward self-fulfillment is the outcome of 

knowing that a person can alter themselves and also feeling dissatisfied with their current 

position and supposing to be perfect can lead to stagnation and reduction of pace and 

movement. 

  

References 

Ebn Sina, (1982) alshefa, qom , Library of Marashi Najafi [In Arabic] 

Mulla Sadra, (1981) alshvahed alrobubeyah fy manahej al solukeyah, Tehran , Daneshgahi 

center press [In Arabic]  

--------------, (1983) mafatih alghayb,Tehran, Institute of hekmah & philosophy [In Arabic] 

--------------, (2010) resale 3 asl, tashih Mohammad khajavi, Tehran, movla [In Persian] 

--------------, (1987 A) tafsire qoran karim, qom, bidar press [In Arabic] 

--------------, (1987 B) sharhe osoul alkafi, Teheran, cultural studies and researches institute [In 

Arabic] 

Pashaei .A, (2004) Buddha, Tehran, Negah Moaser [In Persian] 

Tompson Mel, (2014) man, sona anzabi nejhad, Tehran, gaman [In Persian] 

Hafez, (2005) divan hafez, mohammad Ghazvini, Tehran, zavvar [In Persian] 

Khayyam, (1974) Robaeyat Khayyam, Mohammad ali foroghy, Tehran , amir kabir [In Persian] 

Zhid anderh, (2015) maedeh haye zamini & maedehaye tazeh , mahasti bahreyni , tehran, 

neeloofar [In Persian] 

Soroush, (2009) osaf parsayan , tehran, serat [In Persian] 

Attar, (2005) divan ashar, Tehran , elmi & farhangi [In Persian]  

Confosiues, (2013) mokalemat, Tehran, elmi & farhangi [In Persian] 

Moatamed dezfuli, (2015) moshkele ma, Tehran, negahe moaser [In Persian] 

Motahary Morteza, (1998) majmoeh asar , jeld 11, qom, sadra [In Persian] 

Malekian Mostafa, (2016) moghadameh man & donyaye biroonam, Tehran , aseman kheyal 

[In Persian] 

---------------, (2012) moshtaghi & mahjoory, Tehran, negahe moaser [In Persian] 

Naraghy arash, (2015) hasti & adam az negahe movlana , 3da net [In Persian] 

Adler, Mortimer j, (1999) The great ideas: A lexicon of western thought, New York: Mcmilan. 

[In English]    

Dalgleis Tim, Mick Power , R.S  Lazarus  & others, ( 1999) handbook Of Cognition And 

Emotion, New York: Wiley & sons. [In English] 

Edwards, Paul, (1972) The Encyclopedia of Philosophy, New York: Macmillan. [In English] 

Ferry, Luc, (2011) A BRIEF HISTORY OF THOUGHT: A PHILOSOPHICAL GUIDE TO 

LIVING, New York: Harper perennial. [In English]  

Maslow, Abraham H, (1970) Motivation & Personality, New York:  Harper & Row Publishers. 

[In English] 

Radhakrishnan, S.P, (1912) Essentials of psychology, London: Oxford University Press. [In 

English] 

https://philpapers.org/go.pl?id=EDWTEO&proxyId=&u=http%3A%2F%2Fdx.doi.org%2F10.2307%2F2218031


Tolle, Eckhart, (2001) Practicing the Power of Now, Sydney: Hodder Headline Australia Pty 

Limited. [In English]  

Watts, Alan, (1951) The wisdom of insecurity, New York: Vintage books. [In English] 

Wilshire, Bruce, (1977) William James and Phenomenology, London: Indiana university press. 

[In English]  

 

 

 

 


